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INTRODUCTION 
This paper tells the story of four men. They are, by the 
standards of history, obscure individuals, not nationally known 
and their names will not be found in the texts on American 
history. Yet, their lives are important in the on-going attempt 
to understand the abolitionists' response to slavery. 
Samuel Lyle Adair, John Huntington Byrd, Harvey Jones and 
Horatio N. Norton were tied to a common mission--the defeat of 
slavery in Kansas. Between 1854 and 1856 all four emigrated to 
Kansas as missionaries of the American Missionary Association. 
Upon arrival, they established churches and preached a message of 
Christian brotherhood to often unsympathetic congregations. The 
Kansas they encountered was scarred by the struggle over slavery. 
Harsh frontier living conditions combined with the almost daily 
sectional violence to create an environment of hardship and 
struggle. Yet all remained in Kansas and refused to turn away 
from the struggle for freedom. 
What motivated these men to embrace the struggle? Why did 
they decide to emigrate to Kansas and what kept them there? The 
student of American abolitionism always turns to motivations and 
values. The antislavery crusade of the 1840's and 1850's 
consisted of a diverse group of politicians, ministers, 
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feminists, writers, and others possessing varying degrees of 
commitment. Unity in the crusade had been disrupted, in 1840, 
with the split of the American Anti-Slavery Society. Over the 
next two decades three loosely defined and interrelated groups, 
differing on strategy and emphasis, emerged to direct the battle. 
William Lloyd Garrison was the force behind the split. 
Possessing an uncompromising moral vision, Garrison rejected 
organized religion and denounced political instit~tions. 
Garrisonianism became a brand of abolitionism in its own. 
Garrison and his followers demanded "immediate abolition." Only 
through a revolution in the nation's moral values could slavery 
and racism finally and forever be defeated. 
The second group included those who had broke with the 
Garrisonians. Less clearly defined as the immediatists, this 
group included those who founded the American and Foreign 
Anti-Slavery Society. Led by the philanthropic Arthur and Lewis 
Tappan, they supported the evangelical crusade and favored 
political action to eliminate slavery. Furthermore, they 
possessed, in varying degrees, a deep commitment to racial 
equality. 
The third group, described best by Eric Foner, included 
those strictly favoring a political solution. The Free-Soil 
Party, and then the Republican Party in the 1850's, viewed 
slavery as a economic barrier to white society. Their ideology 
had no room for egalitarianism, but instead relied on 
racism to gather support among white voters. 
These three forms of abolitionism dominated the movement to 
end slavery in the two decades before the Civil War. Yet none of 
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these groups can totally encompass the brand of abolitionism 
expressed by the four Kansas missionaries. The antislavery 
mission, embraced by Adair, Byrd, Norton and Jones, was based on 
an all-encompassing Christian vision. To understand this impetus 
we must look at the strength and foundation of their religious 
commitment. 
All were religious men who received their ministerial 
training at Oberlin College in the 1840's. A center of 
abolitionist ferment and evangelical enthusiasm, Oberlin--Ied by 
the great Charles Grandison Finney--instilled its students with a 
theology that stressed the individual's total conversion and 
quest for perfection. Possessing this strong religious zeal, the 
four students left Oberlin determined to cleanse the country from 
sin. They joined the American Missionary Association--an 
organization with strong ideological ties to Oberlin--as a means 
to direct their theology. When trouble exploded in Kansas each 
looked to the western territory as a field needy of his labors. 
Throughout the violence, all four relied on their evangelical 
theology as the weapon against slavery. The battle raged for 
years but their arsenal--consisting of values expressing human 
brotherhood, moral righteousness, and Christian perfection--never 
ran low. 
A distinguishing aspect of their abolitionism was the stress 
on human brotherhood. Unlike many antislavery activists who 
possessed racist attitudes, the AMA missionaries attacked human 
prejudices with the unequaled amount of vigor. Confronting the 
black laws in Kansas, the four men spoke out against 
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discrimination and accepted all peoples, regardless of race, into 
their congregations. 
Abolitionism was firmly ingrained in their religious vision. 
Slavery was a an unquestionable sin against God and crime against 
man. Their mission was, therefore, to eliminate this sin by 
stressing the righteousness of human brotherhood. In this sense, 
they were evangelicals first, and abolitionists second. However, 
one cannot question their dedication to the abolitionist cause. 
Their commitment to the antislavery cause was strong. In effect 
it was this strict religious conviction that provided the Kansas 
missionaries with the strength to continue the fight to redeem 
the world from the sin of slavery. The power of this religious 
faith cannot be underestimated. 
In this paper, I try to recount the lives of these four 
men. Historically, they have been forgotten, but their 
influence in the Kansas struggle should not be ignored. They 
worked daily, within their communities, at preventing the 
expansion of slavery and at breaking down racial prejudices. 
Instead of simply denouncing slavery from afar, these men 
enlisted in the antislavery crusade to do battle in a hostile new 
territory. They wrote frequently about the daily confrontations 
and the importance of freedom in Kansas. Throughout the 
struggle, they relied on a religious vision, instilled at 
Oberlin, which stressed human perfection and universal 





"Be ye therefore perfect, even as 
your Father which is in heaven is 
perfect." 
Mathew 5:48 
Samuel Lyle Adair was deeply saddened when he could not 
attend Oberlin's fifty-year Jubilee, in 1883. Plagued by poor 
health, he was forced to decline President James H. Fairchild's 
invitation to join his fellow classmates in the celebrations. 
From his home in Osawatomie, Kansas, Adair proudly replied, "I 
implore God's blessings upon the class of 1838, upon all who may 
attend this jubilee, and upon my dear Alma Mater in the future." 1 
For half a century, Oberlin had been educating young people 
in its Preparatory school, College, and Theological Seminary. 
Samuel L. Adair, John H. Byrd, Harvey Jones and Horatio N. Norton 
were all part of Oberlin's experiment. All spent at least three 
years in Oberlin and all were enrolled during the 1840's. Later 
all would emigrate to Kansas as part of the movement to make a 
claim for freedom in the territories. There is little doubt that 
their years in Oberlin were influential in shaping their lives 
and attitudes on such issues as slavery, Christianity, and social 
reform. Like most of the school's graduates, Oberlin left its 
philosophical mark on each man. To understand this Oberlin-creed 
a brief overview of the school's founding is necessary. 
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THE HISTORY 
The plan for a school in Oberlin originated in the mind of 
the Reverend John Jay Shipherd. A Presbyterian minister, 
Shipherd had left New York in 1830 to spread the Gospel in the 
midwestern territories, especially the Mississippi Valley. 
Travelling throughout the fall, he and his family landed in 
Elyria--a small religious community in rural Ohio. 2 Shipherd 
promptly took up the pulpit in the First Presbyterian Church of 
Elyria and preached regularly in the surrounding areas. But life 
in Elyria would not totally satisfy the young and ambitious 
minister, who--as the acclaimed Oberlin College historian Robert 
S. Fletcher, has stated-- Il had evolved a grander scheme for 
bringing salvation to the Great Valley. ,,3 
Shipherd's plan, which can be best understood as part of the 
wave of social reform which swept across America in the early 
nineteenth century, centered on establishing a Christian colony 
unscathed by life's sinful influences. In a letter to his father 
in August of 1832, Shipherd described a plan to "form a colony 
for the promotion of like or superior intelligence of Christian 
simplicity." Members of the colony, Shipherd hoped, would be 
called "to the ministry & to useful stations in the world. The 
sole aim will be to train them for usefulness. ,,4 The colony and 
the school would be named Oberlin after the French Pastor, Jean 
Frederic Oberlin, a man Shipherd deeply respected for his 
religious and humanitarian views. Although acquiring the 
essential funds posed an initial threat to his scheme, financial 
complications were soon overcome, and by the end of 1833 a 
faculty had been formed and in December the Oberlin Institute 
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opened its doors. 
Yet, in little under a year of operation, the school was 
again confronted by financial hardships. As before, Shipherd set 
off tin a fund-raising mission, which this time brought him to 
Cincinnati. Shipherd had heard of the open conflict which had 
erupted at Lane Seminary over the issue of the students' right to 
establish an antislavery society. He rushed to Cincinnati and 
quickly began negotiations with Asa Mahan, a Lane Trustee who 
broke with the board because of his uncompromising antislavery 
position. Over the next few days, Shipherd worked closely with 
Mahan to secure the transfer and enrollment of the Rebels to 
Oberlin. 
A deal was finally struck. The Rebels would agree to 
transfer to Oberlin, if Shipherd agreed to a number of their 
demands. The demands included the election of Asa Mahan as 
President, control over the appointment of the faculty and the 
establishment of College regulations, and most importantly, the 
acceptance of free speech and the acceptance of blacks to the 
student body. Shipherd consented to all and after a brief 
struggle with the Oberlin Trustees over the enrollment of 
blacks, Shipherd, with the aid of the Board's Chairman John 
Keep, succeeded in persuading the Board to pass all of the 
measures. 
with the Lane rebels committed to attending Oberlin, 
Shipherd was now able to attract the financial support of the 
wealthy Tappan brothers of New York. In addition to supplying 
over $10,000 for construction costs, the Tappan's agreed to fund 
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the salaries of eight faculty members. Lewis Tappan also aided 
Shipherd in recruiting to Oberlin the great evangelical and 
revivalist minister Charles Grandison Finney as a Professor of 
Theology. Finney's impact on Oberlin was enormous. To 
understand his influence on Oberlin, one must carefully look at 
the theology that accompanied his arrival. 
FINNEY'S PERFECTIONISM 
Charles Grandison Finney was the leading evangelist of ante 
bellum America. Born on August 29, 1792, in Connecticut, 
Finney's early years were unmarked by religious commitment. But 
while studying law in western New York, he befriended the 
Presbyterian minister George W. Gale--the future founder of the 
Oneida Institute and Knox College. Finney was deeply influenced 
by Gale's spiritual encouragement and underwent an electrifying 
conversion, on an early October morning in 1821, that would 
forever change his life. S 
Thereafter, Finney quickly prepared for a life in the 
ministry and was ordained a Presbyterian minister in July 1824. 
A lean man with piercing blue eyes, Finney rejected the 
"mouthing .•. lofty style of preaching" popular in his day and 
instead developed a distinctive style of preaching that spoke 
directly to people in their common language. 6 He developed a 
systematic theology based on order and direction while disdaining 
the popular urge for sensationalism. 7 Finney's audiences 
steadily grew and at the request of friends, he took up residence 
in New York City where he quickly became the prominent spokesmen 
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for the City's Free Church movement. 
After leading the conversions of thousands of souls in New 
York's "Burned-Over District," Finney brought his theology to 
Oberlin in May 1835. The young Oberlin was quite fortunate to 
obtain such a man. Finney had become the country's leading 
evangelist, an outspoken critic of slavery, a leading advocate 
for women's right to prayer, and an active supporter of the 
reformist ferment in the east. Supported by wealthy businessmen-
-most notable the Tappan brothers--Finney had attracted 
widespread attention and a flock of supporters adhering to his 
"New Measures." When Oberlin employed Finney, it not only 
acquired a man but a theology that would shape the school. 
Finney took Oberlin by storm. As Professor of Theology, he 
lectured daily to new and ambitious seminary students. Each week 
he delivered a rousing sermon to the College and community on 
such subjects as "Sanctification," "Unbelief," "Communion with 
God," "Temptation," and many more. His sermons were reprinted in 
the Oberlin Evangelist for all to read and study. Under the 
agreement of his contract he spent three months a year on revival 
tours throughout the country, spreading a message that could be 
linked with Oberlin. 
His ideas on Christian Perfectionism found a home in the 
Oberlin environment. Finney, along with Oberlin President Asa 
Mahan and faculty members John Morgan and Henry Cowles, began 
preaching the doctrines of Perfectionism--a life of perfect 
holiness and freedom from sin--in the fall of 1836. 8 The Oberlin 
leaders, lead by Finney, believed that man--with Christ's help--
was able to achieve his highest level of Christian righteousness. 
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"Righteousness," as Robert Fletcher has explained, "was 
interpreted as love of God and fellow man .•. It was man's 
privilege and duty, said the Oberlin thinkers, to lead a 
perfectly ethical and righteous life and to create a perfectly 
ethical and righteous social order.,,9 President Mahan set forth 
this doctrine in a speech delivered to the Oberlin "Society of 
Inquiry" in September 1838. 
What is perfection in holiness? I answer it is perfect 
obedience to the moral law ••• it is loving God with all our 
powers and our neighbors as ourselves. "Love is the fulfilling 
of the law." In the Christian, perfection in holiness implies 
the consecration of his whole being to Christ--the sUbjection 
of all his powers and susceptibilities to the control of one 
principle, "faith in the son of God." This is what moral law 
demands of him in his circumstance. 10 
The key to Mahan's vision of "perfect obedience" was its 
availability. The Oberlin professors rejected the strict Calvinist 
notion of original sin, and instead believed the possibility for 
salvation lay open to everyone. Sin, they believed, was not an 
inherent, but a voluntary act. Men were not naturally condemned, 
but rather possessed the capacity for good. 11 The state of 
Holiness, or Sanctification, could--if the individual worked for 
it--be attained within the realm of human existence. Henry 
Cowles describes this human potential in an article in the 
Oberlin Evangelist. 
Love the Lord our God with all our heart, and soul and 
strength, and mind and our neighbor as ourselves--Luke 10:27--
that we exercise the love to God in adoration, reverence, 
submission and universal obedience in repentance for sin and 
faith in Christ for ? .. God requires us to do all we can, 
continually to honor, love, and serve himself and promote the 
wellbeing of our fellow creatures. Yes it is attainable. 12 
It was through the doctrine of Perfectionism that the 
10 
Oberlin thinkers found a base for their opposition to slavery. 
since the school's beginnings, Oberlin leaders had supported the 
antislavery cause. The emerging Oberlin theology recognized the 
sinful nature of slavery. In a sermon entitled liThe Law of God," 
Finney lashed out against the churches which accepted slavery. 
He charged, 
In the light of this law, how perfectly obvious it is, that 
slavery is from Hell. Is it possible that we are to be told 
that slavery is a divine institution? .. Oh Shame, where is thy 
blush? What makes a man a slave--set aside his moral agency--
treat him as a mere piece of property ••• and then contend that 
this is keeping with the law of God, which, on pain of death 
required that every man should love his neighbor as himself! 
This is certainly to my mind one of the most monstrous and 
ridiculous assertions ever made. 13 
Finney's stand against slavery is clearly apparent in this 
statement. Yet, although he remained a steady opponent of slavey, 
he was often criticized for supplying only moderate support to 
the abolitionist cause. To Finney, conversion and salvation were 
the ultimate end. Hence, he reserved his energy for the 
evangelical crusade to save souls. Finney believed that once 
conversion occurred, slavery would naturally be obliterated. 
Although Finney was accused of not contributing enough to 
the antislavery movement, his theological position on Christian 
living provided the ideological base for Oberlin's abolitionism. 
His ideas provided a structured theological framework where 
abolitionist ideals could intertwine with Christian doctrine. 14 
The result was an opposition to slavery which became activated 
within the Oberlin missionary impulse. Every student who entered 




pious young students wishing to pursue ministerial training 
or simply attend a school with a student body committed to social 
reform flocked to the Oberlin Institute. with Finney on the 
faculty and with the admittance of both blacks and women, Oberlin 
carved itself a distinctive niche in the history of American 
education. As Robert S. Fletcher wrote, "Oberlin was about the 
only college left for young radicals to attend.,,15 A temperament 
emerged in Oberlin, stretching into the 1840's and beyond, which 
viewed its educational training as a tool for reforming immoral 
America. It was this reputation which attracted young religious 
enthusiasts from the Northeast. 
Amoung such idealists was Samuel Lyle Adair, the first of 
our four missionaries to graduate from Oberlin. Born on April 
22, 1811, in rural Ohio, Adair was raised in a large farming 
family of Presbyterian faith. He first entered Western Reserve 
Academy in Hudson, Ohio, in 1832 and after two years in the 
preparatory course entered the collegiate course. During his 
years at Hudson, Adair developed strong views on abolitionism and 
the evil nature of slavery. In 1837, he decided to take his 
senior year at Oberlin which had already become known for its 
strong anti-slavery position. A year later, Adair earned his 
Bachelors degree as a member of Oberlin's second graduating class 
which also included future Oberlin President James H. Fairchild, 
and his brother Edward H. Fairchild, who would later become 
President of Berea College. 
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Instead of returning home to Paint County to become a school 
teacher as his father desired, Adair remained in Oberlin to 
continue his studies in the Theological Department. While a 
student, he often attended lectures and sermons by President 
Mahan in addition to studying Didactic and Polemic Theology under 
the Finney. Adair completed his theology degree in the summer of 
1841 and was ordained, in Oberlin, on August 24, 1841. 16 
During his four years in Oberlin Adair was involved in a 
serious courtship. Samuel had met FIorella Brown in Hudson in 
1834. She was the daughter of Oberlin Trustee Owen Brown, and 
the half sister of the radical abolitionist John Brown who would 
later gain fame and noteriety for his activities in Kansas and at 
Harpers Ferry. On October 15, 1835, at the age of nineteen, 
FIorella enrolled in the Female Department of the Oberlin 
Collegiate Institute. 17 Upon arrival, she wrote that she hoped 
to "prepare herself for usefulness in whatever field the Lord may 
see fit.,,18 Three years later, FIorella, along with thirteen 
other women, became the second graduating class of the Ladies 
Department, and one of the first women in America to receive a 
College degree. 
Although FIorella left Oberlin to return to Hudson in 1839, 
her relationship with Samuel continued to grow. Over the next 
few years, they wrote to each other frequently and 
affectionately, and arranged meetings when possible. Their 
letters during this period reveal a strong concern for religion 
and salvation in addition to expressing their love for one 
another. In a letter to FIorella, Samuel wrote, "Let us seek 
that love which is of the stronger, nobler kind, and let us also 
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remember that it exceedingly grieves the heart of the Blessed 
Savior to see whom he loves walking in darkness." 19 FIorella's 
responses contain an equally strong enthusiasm for a Christian 
life. Their mutual religious commitment and desire to serve God 
was a uniting force. Shortly after Samuel completed his Seminary 
degree the two were married in FIorella's father's house on 
November 24, 1841. 20 
The second of our four men to graduate from Oberlin was 
Horatio N. Norton. Information on Norton's life prior to joining 
the ANA is scarce. In 1834, he left East Bloomfield, New York, to 
attend Oberlin College. He was enrolled in the Collegiate Course 
for over a year but never received his degree. After leaving 
school for two years, he returned to Oberlin in the fall of 1837 
to enroll in the Theological Course. For the next five years, 
Norton studied off and on and finally received his Seminary 
degree in the summer of 1842. He was married soon after 
graduation, on August 4, 1842, to Frances N. Cudit. 21 
Of the four men, John Huntington Byrd spent the most time in 
Oberlin--over nine years. He was born the son of Thomas and 
Abigail Huntington Byrd on December 28, 1816, in Vergennes, 
Vermont. Raised in a Quaker household, he joined the Society of 
Friends at a very young age. In 1837, at the age of twenty-one, 
he left his home in Vermont to attend the Oberlin Preparatory 
School. After a full three years of preparatory coursework, he 
enrolled in the College and received his Bachelor's degree in 
1843. In 1841 he joined the Congregational Church in Oberlin 
which resulted in a lifelong commitment to that faith. Byrd 
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continued his studies in the Theological Department, receiving 
his degree in 1846, and was soon after ordained a Congregational 
minister by the Northwest Ohio Association of Ridgefield, Ohio. 
Less than a year later, on May 10 1847, John Byrd married 
Elizabeth Adelaide Lowe, and settled in Fort Pleasant, 
Michigan. 22 
Harvey Jones was the last to finish at Oberlin. Born near 
Pittsburgh in Chartiers, Pennsylvania, on June 22, 1821, Jones 
was raised the son of a merchant. During his early years he 
worked in his father's store and attended the Methodist 
Protestant Church of which he became a member in 1839. In the 
early 1840's, he left home to enroll in a preparatory course in 
New Athens, Ohio. After a short term of study there, he arrived 
in Oberlin in 1844. For three years he studied in the College 
course, but was forced to take a leave of absence in 1847 due to 
health problems. For the next two years, Jones worked as a 
corpolator, collecting funds and distributing pamphlets for the 
American Tract Society--an interdenominational organization which 
published and distributed religious tracts. He returned to 
Oberlin in 1850 to begin studies in the Theological Department. 23 
Like Adair, Harvey Jones became involved in a serious 
courtship while in Oberlin. Although never graduating, Harriet 
Newel Keyes attended Oberlin's Female Department for two years, 
from 1851 to 1853. It is unclear exactly when they met, but 
Harvey's letters indicate they were considering marriage in the 
months prior to his graduation in July 1852. His letters 
describe Harriet as an earnest woman of strong moral principles. 
She abhorred slavery and, before enrolling at Oberlin, she worked 
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for nearly five years among the Chactow indians. She resigned 
from her post after concluding the mission was too complacent on 
the slavery question. Harriet's opposition to slavery and desire 
for missionary work were congenial to Harvey's, and they were 
married on October 4, 1853, in Windsor, Ohio. 24 
THE OBERLIN EXPERIENCE 
To understand the philosophy that embraced and guided these 
men's future lives, we must look at their experiences in Oberlin. 
First we should ask: What attracted these four men to Oberlin? 
Oberlin in the the 1840's held a special place in American 
education. Its controversial decision to admit blacks and women 
created an identity that was often viewed with contempt and 
mistrust. Furthermore, the presence of the outspoken and 
controversial Finney, linked the reputation of the institution to 
the "New Measures" of Finney's radical theology. 
But why Oberlin? Here, because of the lack of information 
on their early lives we can only speculate. First, we can 
assume, based on their decision to attend Oberlin, that they were 
all predisposed to an evangelical theology that placed a strong 
emphasis on perfectionism. Two of the men were raised in the 
Northeast and thus travelled over 500 miles to attend Oberlin. 
Although this was common among many of Oberlin's early students, 
it nevertheless indicates an attraction to the Oberlin mentalite. 
Secondly, College alumni records reveal a familiarity and passion 
for religious teaching through their early involvement and 
membership within a church. 
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Once at Oberlin, they must have found enrichment in the 
school's values. All studied in the Collegiate course and then 
continued in the Theological Department. It seems certain that 
if they had disagreed with the school's doctrines they would have 
resigned from the course, and certainly not enrolled in the 
seminary. Instead, all spent at least three years in Oberlin 
with two men spending over five. In the case of Adair, it is 
clear that he transferred to Oberlin for his senior year because 
he approved of Oberlin's mission. Although the four attended at 
different times, their personal experiences were linked by a 
common ideological atmosphere that affected all Oberlin students 
in the 1840's. 
A strong antislavery sentiment pervaded the Oberlin 
community in the 1840's. Lectures and sermons condemning the 
sinful nature of slavery were heard every week. Nearly every 
issue of the Oberlin Evangelist contained a reference or an 
article lambasting the sinful institution. students and faculty 
criticized and withdrew their support from all Christian 
societies that did not actively oppose slavery.25 Oberlinians 
even celebrated August 1--the day the slaves were freed in the 
West Indies--instead of July 4 as Independence Day. The 
antislavery ferment dominated the campus. According to Fletcher, 
"the antislavery influence in Oberlin itself was so strong that 
few of the nine thousand students who matriculated before the 
firing of Fort Sumpter escaped complete conversion to the 
cause.,,26 Surely the four men who headed to Kansas to oppose the 
slave power were invigorated by their Oberlin experience. 
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Religious fervor continued to dominate Oberlin in the 
1840's. Both the members of the school and the colonists adhered 
to strict doctrines of Christian faith. Shipherd's vision of an 
institution to train Gospel ministers was still Oberlin's primary 
mission. The Oberlin Evangelist stated this purpose at the 
beginning of the decade. 
The object of the institution is the same that it ever has 
been, not to diminish the amount of intellectual training, but 
as a matter of fact as well as in theory to increase the 
amount of moral training of candidates for the gospel 
ministry. Its design is to promote Christian education in 
every sense of that term--to educate youth who shall engage 
heartily in all the great reformations now in progress 
and which are needed to convert this world from sin to 
holiness. 27 
The decade was the apex of the school's missionary impulse. 
Graduates marched off to all corners of the country and 
throughout the world to teach the doctrines of Christianity and 
battle sin. "It should never be forgotten," as Fletcher said, 
"that Oberlin was first and foremost a religious school."28 
Conversion was the the school's goal. Revivals were the means. 
Finney was the spokesman. 
There is little doubt that the years these men spent in 
Oberlin had a significant influence on their lives and 
thinking. While students, they developed strong religious 
beliefs on Christian living and morality that would later form 
the core of their antislavery views. Like many of their 
fellow graduates, they left Oberlin to reform the sins of 
society. 
* * * 
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Chapter II 
Shoulder to Shoulder 
"I will be exalted among 
the heathen." 
--Motto of the 
American Missionary 
"Oberlin and the American Missionary Association are 
brothers," the Reverend Michael Epaphras Strieby declared in the 
Oberlin College Chapel on October 23, 1891. "There is a 
difference of thirteen years in their ages and the younger comes 
today to greet the elder with grateful remembrances of the past 
with rejoicing in successes attained and with assurances of 
continued support."l strieby's words celebrating the College's 
longstanding support for the Association flowed from the pulpit 
to a large gathering of nearly three hundred students, faculty 
and town residents. Friday morning classes were cancelled for 
the event and the Oberlin Review reported that "both the floor 
and gallery were crowded.,,2 
The Reverend strieby was an appropriate choice to deliver 
such an address. He possessed strong and lasting ties to both 
the College and the Association. Earning both his under-
graduate and theology degrees from Oberlin (c.1838 and t.1841), 
strieby, in 1845, was appointed to the Oberlin Collegiate 
Institute's Board of Trustees, a position he retained for fifty-
four years. A Congregational minister and untiring supporter of 
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the missionary crusade, he became a life member of the American 
Missionary Association and, in 1864, was appointed the AMA's 
Corresponding Secretary for Foreign Missions--a post he would 
hold for thrity-two years. 3 
Strieby's work exemplifies the interrelated missions of the 
AMA and Oberlin, and the connections that existed between the two 
institutions. Their common principles made Oberlin a natural 
training ground for the AMA. Adair, Byrd, Jones, and Norton were 
four such graduates who joined the AMA to preach an Oberlin-bred 
Gospel that stressed Christian abolitionism within the framework 
of evangelicalism. To understand what attracted these four men 
to join the AMA, we must look at the Association's founding and 
its early supporters. 
THE AMERICAN MISSIONARY ASSOCIATION: 
FOUNDATION AND DEVELOPMENT 
The establishment of the American Missionary Association 
resulted from the convergence of two dominant ideological trends: 
evangelical Christianity and abolitionism. By the 1840's, the 
resounding voice and strategy in antislavery circles demanded: 
"No Union with Slaveholders!" The spirit of this philosophy 
permeated the missionary societies in the form of an emphasis on 
free missions. Older missionary societies, such as the American 
Board of Commissioners for Foreign Missions and the American Home 
Missionary Society, which had been promoting the missionary 
crusade since the 1820's, came under heavy fire in the early 
1840's for accepting funds and Christian fellowship from 
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slaveholders. Evangelical ministers, upset over the state of 
missions, initiated a program of reforms for both the ABCFM and 
AHMS. When the American Board resisted change, smaller 
evangelical societies, dedicated to the free mission crusade, 
began calling for the establishment of a new and larger 
missionary society to spread a Christian message opposed to 
slavery. 4 
Efforts to form a united national society arose in the 
fall of 1845. A group of Christian abolitionists, lead by the 
officers of the American and Foreign Anti-Slavery Society, and 
the Anti-Slavery Society of New York City, called for a 
"Convention for Bible Missions" to be held in Syracuse, New York. 
The reasons behind calling the convention were printed in the 
American and Foreign Anti-Slavery Reporter: 
The undersigned are friends of Freedom and of Missions. 
Heretofore, we have acted in support of Missions through the 
American Board, and kindred associations. Numbers of us still 
do so. But we need not inform you that latterly strange things 
have come to the public knowledge. Slaveholders are in 
churches, planted and sustained by the American Board. They 
are there as approved and regular members. They have been 
welcomed to, and continued in them, without question, without 
reproof, without discipline. This has been done for more than 
quarter of a century and is still done ... or aught that 
appear, the gospel we are to propagate through this agency is 
to tolerate, baptize and welcome slavery to the church, 
wherever it meets it, in all earth ..•• 
As friends of Freedom and of Missions, we accept the issue. 
We must do it, we rejoice to do it. It is the great question 
on the work of modern missions. To be silent in respect to 
it, as now maintained, is to confess judgement against the 
whole cause of Freedom--to admit that the Bible is not the 
charter of human liberty, and that Christianity is not the 
gospel of deliverance, to them that are bruised ..• Why have 
modern missions been so lean, both of persecutions and of 
triumph? Whence comes it, that with human nature unchanged, 
and the forms of religious superstition and social wrongs 
still the same, they have neither the conflicts, nor the 
propagated in apostolic methods? To the Bible be our appeal. 
We ask no other. 5 
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The convention met on February 18, 1846, in Syracuse's 
Congregational Church. Although no definite plans were agreed on, 
a committee was formed to organize a second convention and 
establish the proper "arrangements for sustaining and employing" 
a missionary effort true to Christian principles. 6 
A second convention was called for early September in 
Albany, New York. Meetings were conducted for two days in the 
Baptist Church where discussions and addresses--including one by 
Oberlin President Asa Mahan--stressed the importance of a 
righteous missionary movement and condemned the sinful nature of 
slaveholding. Clifton H. Johnson, the foremost historian of the 
AMA before the civil War, contends that nearly all of the 
delegates to the second convention were "radical abolitionists.,,7 
with the moderate influences absent from the convention, 
representatives from three evangelical societies--the Union 
Missionary Society (UMS), the Committee for West Indian Missions 
(CWIM), and the Western Evangelical Missionary Society (WEMS)--
set forth the plans for the formation of a new and united 
missionary society true to antislavery principles. All three 
societies had been critical of the American Board's unwillingness 
to sever its ties with slaveholders and each had actively worked 
at promoting and spreading the Christian faith, particularly in 
places where slavery had tainted spiritual righteousness. On the 
second day of the Convention, September 3, 1846, the American 
Missionary Association was born. 
A constitution was quickly drafted and unanimously passed. 
Drawn from the Constitution of the Union Missionary Society, the 
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new document possessed a forceful antislavery message. Article 
III and VIII reveal the Association's opposition to slavery: 
Article III. Any person of evangelical sentiments, who 
professes faith in the Lord Jesus Christ, who is not a 
slaveholder, or in the practices of other immoralities, and 
who contributes to the funds, may become a member of the 
Society. 
Article VIII. This society, in collecting funds, in 
appointing officers, agents and missionaries, and in 
selection fields of labor and conducting the missionary 
work, will endeavor particularly to discountenance 
slavery, by refusing to receive the known fruits of 
unrequited labor, or to welcome to its emploYroent those 
who hold their fellow human beings as slaves. 8 
A group of staunch antislavery men were then chosen to head 
the new Association. The multiracial Executive Committee 
included Arthur Tappan, Theodore S. Wright and the black 
congregationalist minister, James W. C. Pennington. William 
Jackson, a well known antislavery activist from Massachusetts 
was elected President, and Lewis Tappan was selected as 
Treasurer. within a month of the Convention, Oberlin graduate 
and Professor George Whipple was appointed Secretary and editor 
of the American Missionary, the Association's monthly journal. 9 
All were abolitionists who strongly believed that evangelical 
Christianity could defeat the evils of slavery. 
With a constitution in place and officers taking up their 
positions in New York, the AMA began preparations to commission 
missionaries. The UMS and CWIM immediately transferred funds and 
responsibilities to the new Society while the WEMS first became 
an auxiliary until it was finally absorbed in 1848. 10 The AMA 
would serve as an "independent, non-sectarian, non-ecclasiastical 
organization. ,,11 Article II of the Constitution clearly states 
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the Association's purpose: 
The object of this society shall be to send the Gospel 
to those portions of our own and other countries which 
are destitute of it, or which present open and urgent 
fields of effort. 2 
The scope for the AMA's missionary activity was global. It 
supported missions in Africa, Canada, Jamaica, Hawaii, Siam and 
the Sandwich Islands, but its largest activity was in the united 
States. In the years prior to the civil War, the association 
supported 263 missionaries in the united states and its 
territories. 13 
Applicants for missionary labor were carefully screened by 
the Executive Committee. Qualifications for a commission 
included piety, religious zeal, sound judgement, and Christian 
righteousness. Evangelical training was stressed over sectarian 
affiliation. oberlin certainly did its share, sending many men 
and women into the AMA's missionary fields. Because of the two 
institutions' common principles and the connections between the 
Association's officials and the College faculty, Oberlin proved 
an abundant reservoir for recruiting young missionaries. 
THE OBERLIN CONNECTION 
In his celebratory remarks, Strieby claimed that upon the 
Association's founding, "Oberlin was its foremost and best 
friend." Yet, Oberlin's relationship with the AMA was evolving 
even prior to the Association's formation. Of the three 
organizations which merged in September 1846, all possessed some 
tie to Oberlin. 
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The Western Evangelical Missionary Society was formed in 
June 1843. Early in that year, a group of Oberlin students 
applied to the American Board for commissions to do missionary 
work among the ojibway Indians in upper Minnesota. When their 
requests were refused--apparently on the grounds of the group's 
views on perfectionism and slavery--the organized their own 
society. The WEMS was predominantly an Oberlin enterprise as 
eight of the nine Executive committee members, including Chairman 
George Whipple, were Oberlin men. 14 
The Committee for West Indian Missions also had its roots 
in Oberlin. In 1837, Oberlin graduate David S. Ingraham, upset 
over the American Board's acceptance of slavery within its 
Jamaican mission, set off to establish an independent, self-
supporting mission true to antislavery principles. Two years 
later, five fellow Oberlin-bred congregational ministers and 
their wives joined Ingraham in Jamaica. with funds running low, 
the CWIM, whose membership included Lewis Tappan and the Rev. A. 
A. Phelps, was established as a means of raising money for the 
mission. 15 
Oberlin's connection with the united Missionary Society was 
the least direct. Established in 1841, for the purpose of aiding 
the Mendian refugees involved in the Amistad case, the Society 
planned to establish and support an antislavery Christian mission 
in Africa. Oberlin's connection with the UMS derived from the 
selection of the two missionaries appointed to accompany the 
Mendians back to Africa. Both Reverend William Raymond and 
Reverend James Steel had attended Oberlin in the late 1830's.16 
The Oberlin connection was also evident with the American 
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Missionary Association's newly elected officers. Both Arthur and 
Lewis Tappan--key supporters of the new society--had previously 
been important financial contributors to the young Oberlin. 
George Whipple, the Association's first Corresponding Secretary, 
was a member of the Theological Department's first graduating 
class, then served as Principle of the Preparatory Department for 
two years, after which he joined the Oberlin faculty as a 
Professor of Mathematics. 17 After leaving Oberlin in 1847 to 
take up the post with the AMA, Whipple continued to maintain 
lengthy correspondences with a number of Oberlin's early faculty 
members, including John Morgan and John Keep. When he retired in 
1864, Whipple was succeeded by another Oberlinian and onetime 
classmate, Michael Strieby. 
During the 1840's and 1850's Oberlin's connection to the AMA 
was strong. By the end of the 1850's nearly all of Oberlin's 
founding fathers, including Morgan, Keep, James Dascomb, and 
Henry Cowles had become chartered lifetime members of the 
Association. Both Mahan and Finney, Oberlin's first two 
Presidents, were strong supporters of the missionary cause and 
particularly of the work of the Association. Articles describing 
the AMA's activity appeared regularly in the Oberlin Evangelist 
and in 1862 the AMA's annual national convention was held in 
Oberlin. 
It is clear that the Association had a strong presence on 
the Oberlin campus. Involvement with the missionary crusade was 
a popular career for many graduates and students. The AMA 
provided the avenue for many pious students to employ their 
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Oberlin training. In his College address in the chapel, Strieby 
claimed that from 1846 to 1862 nearly nine-tenths of the 
Association's missionaries had come from Oberlin. A more 
accurate survey conducted by Clifton Johnson reveals that Oberlin 
contributed over one third of the Association's missionaries in 
the years before the civil War. 18 Both accounts reveal the 
strong bond between the two institutions. 
Even before graduation, many students spent their winter and 
summer vacations serving as colportors and fundraisers for the 
AMA. 19 In 1852, the Student Missionary Association of Oberlin 
was formed as an auxiliary to the AMA. During its nine year 
life, the SMS donated funds and performed propaganda work for the 
Association in the Midwest. Its aim was the "promotion of the 
missionary spirit and the support of the cause of missions," and 
hence it served as a good training ground for students wishing to 
engage in future missionary duties. 20 
When analyzing the connections between the AMA and Oberlin, 
we can understand the ideological similarities which influenced 
the four Oberlin men to join the Association. For Byrd and Jones 
who graduated after the AMA's formation in 1846, the direct links 
between the Association and Oberlin would have familiarized them 
with the AMA's activities and possibly persuaded them to apply 
for commissions. Although Adair and Norton left Oberlin before 
the AMA's formation, it seems certain that the likeness between 
the two institutions' missions provided a predisposition for 
later supporting the Association's goals. 
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THE STUDENTS 
Samuel L. Adair's first commission with the Association 
began in 1851. After graduating from Oberlin in the summer of 
1841, he and his wife, FIorella, settled for short periods in 
three small communities: Sandyville, Ohio (1841-1842); Dundee, 
Michigan (1843-1845); and Maumee City, Ohio (1845-1849). In 
each place, he served as the acting pastor of the local 
congregational Church, except from 1847 to 1849 when he served as 
the superintendent of schools. 21 
In the fall of 1849, Adair and his family, which now 
included two children, Charles and Emma, moved to Lafayette, Ohio. 
For the next four years, Adair presided over the pulpit of the 
Lafayette Congregational Church. To supplement his meager 
income, Adair applied for, and was granted, fifty dollars in aid 
from the American Missionary Association in November x851. He 
had been corresponding regularly with Whipple since the fall of 
1847 and had sent donations to the AMA when possible, even 
becoming a life member in 1848. still connected with the 
Lafayette church, Adair received one hundred dollars from the AMA 
in both 1853 and 1854. 22 
During his four years in Lafayette, Adair's congregation 
averaged nearly one hundred and fifty members. His daily life 
was divided into a structured routine with mornings devoted to 
study, and afternoons and evenings reserved for visiting, manual 
labor, reading, and attending meetings. He preached regularly 
on the Sabbath in addition to lecturing at least twice a week in 
the surrounding communities. During his time in Lafayette, 
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Adair kept a busy schedule: 
I have usually preached or lectured from two to five times 
during the week including the Sabbath exercises, have heard a 
class of elderly ladies in the Sabbath School, superintendent 
of our central district school some six week last spring, 
teaching some two and a half hours a day, then finishing a 
term for a teacher who was dismissed. Have been chairman of 
the Town Board of Education Committee on books to be used in 
the schools throughout the town and appointed by the board to 
visit all the schools in town and report to the Board. 23 
Adair's opposition to slavery was publically known within 
the community. He was considered by many as an abolitionist 
minister who "preached antislavery doctrines and excluded 
,/''''--'''' 
slaveholders and their apologists from communion. fl24 Upon his 
arrival in Lafayette, he wrote to George Whipple, liMy antislavery 
views are well known ••• The Church is Independent Congregational 
[and] sympathizes with Free Missions and no other." In February 
of 1853, the Trustees of the First congregational Society of 
Lafayette passed an "Expression of sentiment" against slavery.25 
Over the next few years, Adair would continue to foster his 
antislavery beliefs. Then on a early summer morning in 1854, 
Adair decided he would go to Kansas to take an active stand 
against the intruding slave power. 
Harvey Jones began his connection with the AMA while still 
a student at Oberlin. During his final year of seminary work, 
he was among the group of students who established the Student 
Missionary Society. Shortly after the society was formed, he was 
elected to the Executive Committee, where he fulfilled a three 
month term before graduation. 
Jones's interest in the AMA as an employment opportunity 
became apparent during his last year at Oberlin. Three months 
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before graduation, he wrote to Whipple to inquire about possible 
job openings with the AMA. His inquiries reveal a sincere 
interest in the Association and a strong personal commitment to 
the missionary cause. In a letter written to Whipple just after 
his Commencement, Jones wrote, "But the Lord has, I trust, some 
work for me to do. The world is to be converted and to 
accomplish that end, the gospel must be carried to the 
heathen. ,,26 
Because Whipple's response was delayed in the mail, Jones 
left Oberlin to take up ministerial duties in Bloomingdale, 
Illinois. During a short seven month stay there, he first 
received financial support from the Northwest Horne Missionary 
Association--a small organization that would later join the AMA--
and then, in September 1853, was granted two hundred dollars from 
the AMA. In June 1854, Jones headed to Wisconsin where he served 
as an agent for the Reformed Tract and Book society.27 Less than 
a year later, Jones applied to the AMA for a commission to 
Kansas. 
Byrd's connection with the AMA can be traced to the 
organization's beginning. He attended the second Convention in 
Albany and was selected as a co-secretary, along with the Rev. 
James W. C. pennington. His first commission with the AMA, a 
grant of one hundred dollars, came shortly after while 
stationed in Battle Creek, Michigan. For the next four years, 
he served as an AMA horne missionary in Michigan, preaching at 
different times in Leondis, Union City, and Olivet. 28 Byrd was 
vocal in his opposition to slavery. Within months of his arrival 
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in Michigan, in September, 1847, pro-slavery Methodists attempted 
to get Byrd barred from preaching in public buildings. 29 
In the spring of 1851, Byrd resettled in Sicily, Ohio, 
because of the poor health of his family. His commissions with 
the AMA resumed in October 1853 and continued through the middle 
of 1855 when he decided to go west to Kansas. As in Michigan, 
Byrd preached a message of freedom and human brotherhood in his 
churches in Ohio. In a letter to Whipple, dated August 28, 1851, 
Byrd wrote: "During the winter, an enthusiastic meeting was held 
to express an opinion on the iniquitous 'Slave Bill' with 
abhorance of its demands declared and a solemn pledge given to 
disregard its new requirements. 1I30 As it was cultivated in 
Oberlin, Byrd's condemnation of slavery was embedded in his 
preaching and was expressed in nearly every sermon he delivered. 
Horatio Norton's involvement with the AMA is the least 
clear. He graduated from Oberlin in the summer of 1842. The 
next ten years of his life remain undocumented until May 1, 1854, 
when he received his first commission with the Association as a 
home missionary in Illinois. stationed at the Congregational 
Church in Lodi, Norton received a grant of two hundred and fifty 
dollars each year from 1854 to 1856. His congregations were 
large, often reaching nearly one hundred and fifty people, and 
antislavery in nature. 31 During his years in Illinois, Norton--
like the other Oberlin-bred missionaries--possessed a strong 
opposition to slavery, firmly ingrained within his evangelical 
impulse. While considering the importance of a free Kansas, 
he wrote: 
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Is not anti-slavery missionary labor imperatively demanded in 
that battlefield between freedom and slavery. Are there 
antislavery ministers enough to go in and lay the foundations 
for free institutions in that vast territory where so much of 
the free spirit of the the North is now concentrating? Are 
our emigrant societies sufficiently impregnated with the 
religious element to desire and partially sustain the minister 
of the Gospel who will labor to build up free churches. 32 
Soon after, Norton volunteered to participate in the struggle 
when he applied for a commission to go to Kansas. On June 10, 
1856, he was granted a commission by the AMA and arrived in 
Kansas early in July. 
In concluding his address on that Autumn Friday afternoon, 
the Reverend Strieby proudly asserted, "Thus in all these years 
and ways, Oberlin and the Association have stood shoulder to 
shoulder in the struggle for the slave and in lifting the 
Freedman." Oberlin, through its close connection with the AMA, 
made large financial contributions and provided a significant 
number of pious graduates who enthusiastically supported and 
participated in the missionary crusade and the battle against 
slavery. When the question over slavery in the Territories 
confronted the country, the AMA turned to Kansas with a religious 
commitment to Freedom. 
* * * 
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Chapter III 
"KANSAS MUST BE FREE"l 
" ... It being the true intent and 
meaning of this act not to legislate 
slavery into any Territory or State, 
nor to exclude it therefrom, but to 
leave the people thereof perfectly 
free to form and regulate their 
domestic institutions in their own 
way ... " 
--Kansas-Nebraska Act (1854) 
The specter of slavery haunted the territories in the 1840's 
and 1850's, and nowhere was the debate more divisive than in 
Kansas. The conflict demanded national attention. Politicians 
debated the issue in Washington-, and newsmen around the country 
printed long editorials supporting their stand. Yet, as the 
result of Kansas-Nebraska Act, the question of slavery's 
expansion into Kansas became a people's issue to be decided on 
the local level. During the 1850's thousands of settlers, from 
both free and slave states, emigrated to the territory with the 
purpose of influencing the outcome. Kansas became the nation's 
battleground. 
The missionaries who headed to Kansas actively participated 
in the struggle. Their actions were not nationally known and 
their audiences were not immense. But their courage and 
commitment to the cause of freedom were significant in the fight 
against slavery in the Territory. 
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KANSAS 
At the onset of the nineteenth century Kansas was a rich and 
fertile land inhabited only by a number of Indians tribes, 
including the Kansa, Comanche, and Osage. Timeless prairies 
covered with thick buffalo grass spanned the eastern portion of 
the Territory and remained unscathed by white settlement and 
political exploitation. 2 Yet as settlers headed westward in the 
early nineteenth century, the question of slavery's expansion 
followed close behind. 
The territory was officially acquired by the united States, 
in 1803, as part of the Louisiana Purchase. Throughout the next 
twenty years settlement was slow, but arguments over land claims 
between supporters and opponents of slavery gradually became a 
frequent occurrence. Attempts to reconcile the sectional 
differences and provide an answer to the question of slavery's 
expansion appeared in the form of two Compromises, in 1820 and 
1850. 
The Missouri compromise of 1820, in return for allowing 
slavery in Missouri, prohibited forever the expansion of slavery 
within the Louisiana Territory north of the latitude 360 30'. The 
Compromise, which was initially regarded as a lasting political 
solution, however, only postponed the crisis. By 1850, the 
sectional confrontation over the expansion of slavery had again 
come to a head. This time, Henry Clay--the "Great Pacificator," 
who had also constructed the first Compromise--offered a new 
package of concessions to satisfy both Northern and Southern 
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interests. After Illinois Senator Stephen Douglas modified the 
Bill, it was passed. The "Compromise of 1850" was seen by many 
politicians as the answer to the slavery question. The five-part 
Bill admitted California as a free-state, guaranteed slavery in 
the District of Columbia, and provided a settlement to the 
boundary dispute between New Mexico and Texas. Searching for 
hope, President Fillmore proudly asserted that the Compromise was 
Ita final settlement" to the country's sectional problem. 3 
Yet in less than four years, massive western expansion had 
caused the destruction of the IIfinal settlement. 1I As people 
pushed into the Western Territories, Congress felt the constant 
pressure to organize and provide its governmental halo over the 
new lands. The conflict over the expansion of nation's peculiar 
institution could no longer be averted. 
The result was the fateful Kansas-Nebraska Act of 1854. 
Penned by Senator Douglas, the Act carried two important and 
controversial articles. First, it nullified the provision of the 
Missouri Compromise which prohibited the extension of slavery 
north of 360 30'. Second, it instituted in the Territory the 
doctrine of popular sovereignty in determining the expansion of 
slavery. Douglas, an emerging force in the Democratic Party, 
realized that his bill would "raise a hell of a storm," but was 
determined to continue with his plan. 4 
Even before the Bill passed, fear over its ramifications 
erupted in Northern newspapers. In Cleveland, the Forest city 
Democrat exclaimed, 
We arraign this Bill as a gross violation of a sacred pledge; 
as a criminal betrayal of a precious right; as part and parcel 
of an atrocious plot to exclude from a vast unoccupied region, 
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immigrants from the Old World, and free laborers from our own 
states, and convert it into a dreary region of despotism 
inhabited by masters and slaves. 
We appeal to the people. Do not submit to become agents 
in extending legalized oppression and systemized injustice 
over a vast territory yet exempt from these terrible evils. 
Protest in whatever mode may seem expedient against this 
enormous crime ..• We shall call the people to come to the 
rescue of the country from the domination of slavery.5 
Oberlin College responded by calling one of the first protest 
meetings in the North. The Oberlin Evangelist reported, 
The heart of the people protests earnestly against this 
nefarious scheme. Is there virtue enough in the Union to hold 
compacts for freedom sacred, and to resist successfully this 
daring project? We hope so. The spirit of slavery, always 
impudent, exacting and aggressive may have in this movement 
gone one step too far! It is sometimes the policy of an over-
ruling Providence to leave wickedness to hurry up its doom. A 
mighty reaction against slavery is at hand. 6 
Yet, despite Northern opposition, the Act passed on the strength 
of a bipartisan combination of Southern Democrats and Whigs, 
along with reluctant Northern Democratic support drummed up by 
Douglas and the Pierce Administration. On May 30, 1854, 
President Pierce signed the Kansas-Nebraska Act and once again 
turned the national spotlight on the question of America's 
"peculiar institution." 
The passage of the Kansas-Nebraska Act sent shock waves 
throughout the North. Public outrage was seen in the outpouring 
of angry speeches, sermons, rallies and editorials. 7 Leading 
abolitionists, such as Theodore Dwight Weld and Frederick 
Douglass, condemned the Act as a vicious crime. In the 
Liberator, William Lloyd Garrison charged that the Act 
transgressed, lithe laws of God and the rights of universal man--
in subversion of plighted faith, in utter disregard of the scorn 
of the world, and for purposes as diabolical as can be conceived 
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of or consummated here on earth. 8 
Northern antislavery activists began organizing companies to 
promote and aid free-state settlers emigrating to the Territory. 
Normally, settlers from Iowa, Missouri, and the ohio Valley, who 
possessed a background in enduring frontier conditions would have 
led the way in settling the Territory. Instead, ardent 
antislavery and anti-southern protagonists from New England, 
having little experience of frontier life but possessing a 
zealous antislavery mission, dominated the settlement. 9 
THE ASSOCIATION'S RESPONSE 
The American Missionary Association reacted quickly to the 
upheaval in Kansas. Even before the Kansas-Nebraska Act was 
passed, the Association urged all antislavery men to oppose the 
adoption of the bill and to send letters and petitions to 
Congress. 10 Articles condemning the "infamous Bill" and urging 
Christian emigration to the Territory appeared regularly in the 
Association's monthly journal, the American Missionary. 
After the Bill passed, the AMA declared itself ready to 
"unite morally, politically, and every other righteous manner to 
defeat the objects of the heartless conspirators."ll Throughout 
the summer of 1854, the AMA called upon antislavery Christians, 
"of a pure and free Gospel," to emigrate to Kansas. In November 
the following appeared in the American Missionary: 
SUGGESTIONS ON CHRISTIAN EMIGRATION 
I. That each minister of the Gospel preach a sermon to his 
people on the subject of Christian emigration, as a means of 
conversion of the world, or that it be made a prominent topic 
in his sermon on Thanksgiving day approaching. 
41 
II. That in each county, Christians correspond with each 
other, and meet to organize one church at least, to go with a 
pastor as a colony to Kansas, to be aided in part, if 
necessary, by a Missionary Association in support of their 
minister. 
III. That the churches take up the matter of Christian 
emigration, and discuss the subject and their duty in 
reference to it, and the aid they should give to the 
enterprise and to missionary associations that encourage it. 12 
There is little doubt that the slavery issue was the 
galvinizing force in motivating such a project. In comparison, 
whereas three missionaries were commissioned to the Kansas 
Territory before the end of the year the Association put 
little effort into the immediate colonization of the Nebraska 
Territory. 13 
Over the next five years, and through the violence which 
plagued the Territory in 1856 and 1857, the AMA remained a 
committed partner to the antislavery movement by promoting 
emigration, collecting funds, and reporting on the activities in 
Kansas. In total the AMA would send nine missionaries to Kansas 
before the Civil War, five of whom remained in Kansas when 
statehood was achieved in 1861. Among the first seven 
commissioned were Adair, Byrd, Jones and Norton--all arriving 
before the fall of 1856. 
THE KANSAS MISSIONARIES 
The AMA began dispatching missionaries to the Kansas 
Territory in the Fall of 1854. The first commission went to the 
Reverend Amos Finch, on August 1. Finch arrived in the Territory 
near the end of October and settled for a short while in Lawrence 
before establishing permanent residency in osawatomie. He 
remained in Kansas for six years ministering to the only church 
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in Upper osawatomie and preaching regularly in the surrounding 
areas. 14 
Next came Samuel Lyle Adair, commissioned to the Kansas 
Territory by the ANA on october 1. Adair's interest in Kansas 
had been developing since his days in Ohio. He was stationed in 
Lafayette during the passage of the Kansas-Nebraska Act and 
reacted strongly against the Bill. "It will not do," he wrote to 
the ANA's Home Secretary Simon S. Jocelyn, "for the slaveholders 
to take possession of that territory and curse it with 
slavery. 1115 Adair quickly decided he should go to Kansas and aid 
in the struggle for freedom. Expressing the sentiments of his 
wife, Adair confessed, "We wish to be where our influence is most 
felt for the cause of the Lord and the Slave. It seems to me 
more and more important that these territories be sowed with the 
right kind of seed.,,16 
Travelling by rail, Adair, his wife and their two children, 
left Ohio in early October. After an illness forced the family 
to delay travel in Kansas City, Missouri, for nearly three 
months, they arrived in Osawatomie in late March. They settled 
in a small and cramped log cabin, and were deprived of many 
supplies. Even so, he immediately worked at establishing a 
Sunday School with a well equipped library.17 Because there was 
no Church, Adair--sometimes teaming with Finch--took his 
preaching directly to settlers' homes and often travelled long 
distances to complete his ministerial duties. 
Adair's opposition to slavery quickly became well known 
within the community. His sermons and prayers were infused with 
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the message of freedom and Christian brotherhood. Less than six 
months after he arrived, Adair had been labeled an "abolitioner" 
and was denied preaching engagements in a number of settlers' 
cabins. After one service, Adair was confronted by an angry 
listener who declared, "I never heard an abolitioner preach 
before and I never want to hear any man preach again who can pray 
such a prayer as you did before a sermon." 18 
The third AMA missionary appointed to the Kansas Territory 
was Harvey Jones. While travelling in Wisconsin as an agent for 
the Reformed Tract and Book society, Jones applied for and was 
granted a commission on April 18, 1855. 19 He arrived first in 
Lawrence in late May and began surveying the region for a 
location needing missionary labor. In late July, Jones settled 
in Wabonsa--a small community of twenty settlers. Jones' 
preaching assignments included a large region. He preached.~wice 
every Sabbath, freguently travelling to st. George, Zeandale, and 
Ashland. 20 Like Adair, Jones publically opposed slavery. He 
preached against the black laws and sought to overturn the racial 
prejudices of white settlers. 
In 1855, the AMA commissioned its forth and fifth 
missionaries to the Kansas Territory. In May, John Lowrey was 
appointed but poor health forced him to resign his duties after 
less than a year. In June, the AMA accepted the application of 
John H. Byrd. He was granted a five hundred dollar salary for 
twelve months labor and headed west. In early July he settled in 
Leavenworth City, a large Kansas town with a population of nearly 
one thousand and of Free-state sentiment. 21 
Byrd's interest in Kansas had been stirring for nearly two 
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years. In the summer of 1854, he took a fact finding trip to the 
Territory, "with the intention of removing hither if it should 
appear there were special urging for ministerial labor there.,,22 
He returned to Ohio shortly thereafter but eight months later 
responded to a call in the American Missionary for ministers to 
emigrate to the Territory. with his family, Byrd left Ohio in 
April 1855 and arrived in the Territory in June. 
During the journey west, he was confronted by the vocal pro-
slavery supporter and editor of the Sguatter Sovereign, Benjamin 
Stringfellow. Byrd recalled the incident vividly in a letter to 
Jocelyn: 
He arose with great wrath and swore he would "mash my jaws" if 
I denied his statements. I repeated my demand for proof. He 
continued to swear and then arouse to strike. I kept standing 
directly before him with my eye steadily and coolly fixed upon 
him. I suppose if I had shown the least emotion of fear he 
would have struck me--as it was I thought he felt beaten. 23 
Byrd had experienced his first violent confrontation with the 
pro-slavery opposition even before he had settled in the 
Territory. Over the next few years, Byrd--who was nicknamed the 
"nigger preacher" because of his vocal opposition to slavery--was 
often the object of harrassment at the hand of proslavery 
zealots. Yet, Byrd always remained confident that Kansas would 
become a free-state, and never allowed his opposition to the 
slave system to diminish. 
Less than a year after Byrd's arrival in Leavenworth, the 
AMA commissioned two more missionaries to the Kansas Territory. 
On April 1, 1856, Henry Morrel was appointed to Council City. A 
month later, the Executive Committee agreed to send Horatio 
Norton. His commission began on June 10 and he arrived in the 
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Territory soon after. On July 2, Norton settled in Bloomington, 
a small community ten miles southwest of Lawrence. He quickly 
established a Church there, and in nearby Kauwaca, and organized 
Bible classes and a Sunday School. The size of his congregations 
usually ranged between thirty and fifty, but sometimes exceeded 
one hundred. 24 
Like the others, Norton possessed strong views about the 
situation in Kansas prior to his arrival. While stationed in 
Lodi, Illinois, Norton felt his "mind being drawn to Kansas," and 
began making inquiries into the possibility of a transfer 
there. 25 He was a committed antislavery minister and headed to 
Kansas with the intention of opposing the intruding slave power. 
While on board a steamboat crossing the Missouri River, Norton, 
was threatened by proslavery ruffians, but "by the Grace of God," 
managed to escape. 26 Once settled in Kansas, Norton continued to 
preach abolitionism and later worked at recruiting free-state 
settlers to the Territory. 
The Kansas that the missionaries encountered was a harsh 
environment. Life on the frontier was not easy for a group of 
inexperienced pioneers. All of the missionaries mentioned the 
difficulties of the prevailing Kansas winter where temperatures 
would sometimes drop to ten degrees below zero and the frozen 
Missouri river would prevent the arrival of supplies. An excerpt 
from a letter by Finch reveals these conditions: 
When we arrived at this place, there was no house that we 
could go into, nothing but a large tent, thatched with prairie 
hay. This was very uncomfortable during the cold nights, and 
days also. We had to sleep on the ground, on a little 
prairie-hay, and go without fire until I could gO about fifty 
miles (to the Missouri River) and get a stove. 27 
46 
Coupled with the extreme winter temperatures were high prices or 
sometimes total lack of supplies. One missionary and his family 
went nearly four months without vegetables. Complicated by the 
lack of proper medical supplies, disease and sickness also 
plagued the new settlers. Life in Kansas in the early 1850's was 
often filled with great privations and sUffering. 
Between 1854 and 1856, all four of the Oberlin-educated men 
marched off to Kansas to denounce slavery as a sin and preach a 
message of Christian brotherhood. The Territory during those 
years was marked only by public quarreling and sporadic 
confrontations. From 1856 to 1859, however, the Kansas prairies 
became scarred with violence and hardship. But like soldiers 
patriotic to a free Kansas, all four endured the conflicts and 
continued to battle for the defeat of slavery. 
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Chapter IV 
THE GRAND STRUGGLE 
"Unarmed men, for no cause whatever, 
save that they are free state men, 




On a cool Spring day in 1856, Samuel Lyle Adair, pondered 
wearily over the turmoil which confronted Kansas. To an 
associate in New York, he wrote: 
The Missouri River is now open and boats are running. A few 
Northern emigrants have arived [sic.] and we are told many 
more are coming. May they come by the thousand. Thy grand 
struggle to all human appearance rapidly approaches. 
Adair's reflections signify the growing turmoil over the question 
of slavery which had engrossed the entire Territory by 1856. His 
comments reveal the mixed feelings of hope and despair that 
affected many of the Territory's new settlers. The Kansas that 
the settlers encountered was often a hostile environment. Harsh 
climactic and uncomfortable living conditions combined with the 
violent antagonism from pro-slavery supporters to create a life 
plagued with daily hardship and continual harassment for many 
free-state emigrants. For nearly three years, violence, pillage 
and fraud raged unchecked throughout the Territory. Murder and 
thievery became a regular occurrence. The once peaceful Kansas 
prairies were ravaged by civil war. 
The Kansas-Nebraska Act, in calling for "squatter 
sovereignty," was largely responsible for the turmoil in Kansas. 
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Southern slaveholders, viewing slavery as the foundation of their 
culture, saw Kansas and the West as a guarantee of slavery's 
political domination within the entire Union. 2 Northerners, on 
the other hand, questioning the future of democracy if slavery 
should prevail, responded with a renewed opposition to slavery 
and southern culture. As free-state supporters emigrated to 
Kansas, pro-slavery settlers residing in Missouri, known as 
"Border Ruffians," poured into the Territory to counter the 
growing support for a free Kansas. 
Violence erupted in the Kansas Territory within months of 
the acceptance of the Kansas-Nebraska Act. At the first 
election, in late November, 1854, more than 1700 determined 
Missourians in the form of armed bands, crossed the Kansas border 
to cast illegal votes and to terrorize free-soil voters. 
Congressional investigations later showed that of the 6,218 votes 
cast, over five thousand were illegal. 3 At the time, however,-
the national government accepted the results and recognized the 
pro-slavery legislation. Free-state supporters, outnumbering the 
Territory's true pros lavery population, refused to recognize the 
legitimacy of the election and the new "bogus legislature." They 
quickly organized their own political convention to meet in 
Topeka in october and began making preparations to draft a free-
state constitution. The failure of the Kansas elections and the 
emergence of two antithetical governing bodies, resulted in an 
immediate increase in guerilla warfare in the Territory and a 
rise in anti-southern sentiment in the North. 
The violence continued on and off through 1855 and rose to 
a climax in the spring of 1856. Fraudulence and harassment of 
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free-state voters became a common occurrence at the Kansas polls. 
Armed bands roamed lawlessly throughout the countryside. In 
May 1856 two events--John Brown's brutal massacre at 
Pottawatomie and the "sack of Lawrence"--testified to the 
seriousness and the national importance of the Kansas situation. 
All gained national publicity and the attention of the nation's 
leading politicians and abolitionists. To the free-state 
settlers in the prairie state, these events and the hundreds of 
others that remained unreported, became part of their grand 
struggle against slavery. 
BLEEDING KANSAS 
All who settled in Kansas directly experienced the daily 
struggles and antagonism over the question of slavery. Because 
of their vocal stand against slavery, the AMA missionaries 0ften 
found themselves the target of the "Ruffians ll harassment. At 
different times, Adair, Byrd, Jones and Norton were 
confronted with violence. Yet despite the struggles, they 
continued to look to a higher power for strength, and a 
confidence that slavery would be defeated. 
By living so close to the Missouri border, Adair was often 
confronted by violent proslavery zealots. In July 1856 he was 
informed that his name had been placed on the ruffians "hanging 
list." Not long afterwards, while returning home one afternoon, Adair 
and two of his relatives were attacked by a small band of 
proslavery firebrands. Adair narrowly escaped injury, but his 
nephew was shot and his cousin was murdered. While in hiding 
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from his adversaries, Adair looked to his faith in God to provide 
consolation for his sadness and anger. "I shall not attempt to 
describe my feelings while I lay concealed." Adair wrote to 
Jocelyn, "May God have mercy on the murderers, they know what 
they do .•• God only knows when this will end •.. My children are in 
constant fear ... We will look up and put our trust in God.,,4 
Both Horatio Norton and Harvey Jones also faced the 
ruffians' harassment. As noted earlier, Norton's first 
confrontation with the proslavery forces occurred even before he 
entered the Territory. Shortly after settling in Bloomington, he 
was again confronted when proslavery supporters broke up his 
congregations and forced him to take up arms in self-defense. 5 
Even Jones, whose location in Wabonsa, in the western part of 
state, limited his interactions with the border ruffians, felt 
the pressure and fear when a company of proslavery settlers from 
Louisville considered locating nearby. Jones, who had been 
working to free his congregation from the sins of prejudice, 
recognized that the settlement posed a potential threat to the 
community's acceptance of the doctrines of human brotherhood. 
"I shall do what I can to prevent it,ll Jones wrote, IIfor should 
they do so I fear it would be fatal to the prospects of building 
a church here. They are no doubt most of them pro-slavery. ,,6 
Perhaps the most dramatic events involved John H. Byrd. 
Because of his outspoken attacks on slavery, he was often the 
target of the ruffians' violence. During his first month in 
Kansas he was physically attacked by a Missouri slaveholder. 
While questioning the man regarding an incident involving the 
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theft of some of Byrd's letters, the Minister was immediately 
attacked and beaten. In a letter published in the American 
Missionary, Byrd described the event: 
... He leaped upon me like a tiger, dragged me from my horse, 
twice threw me down and kicked, stamped, pounded, bit me, and 
sought to gouge out my eyes; but Providence preserved me from 
this calamity. A neighbor was there, who took him off before 
he accomplished his purpose. 7 
The incident left Byrd's right eye severely injured and his face 
swollen, but brought the "nigger preacher" to feel further 
compassion for the downtrodden slave and instilled within him a 
renewed vigor to vanquish slavery. 
Less than a year later, Byrd was again victimized by pro-
slavery agitators. On a late August night, Byrd was taken 
captive by a group of border ruffians. Describing the 
kidnapping, Mrs. Byrd wrote: 
... last night about ten o'clock, we heard horsemen riding at 
full speed up to the house. They were soon at the door, 
knocking and calling for Mr. Byrd. They ordered him to get 
up and to go with them but would not for a long time, tell 
us where or for what reason. They assured him he should not 
be harmed at all, and finally said they had orders to take 
him to their camp. Husband arose and let them in, for they 
were also directed to see whether he had any fire arms, and to 
search for papers. The company consisted of five armed 
men ..• I inquired what they wanted of him, he said they wished 
him to give them the names of his Free-state neighbors. S 
Byrd's captivity lasted nearly two weeks but he was released 
unharmed. The situation in Kansas had become so dangerous for 
Byrd, who had earlier been placed on a local proslavery force's 
"Black List," that he believed his capture actually was a 
"Providential preservation of my life." To Jocelyn he explained, 
"If I had been allowed to have remained at home, till their wrath 
arouse to the pitch, which it attained the next week I should 
doubtless have been killed as were some of my friends."g 
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The previous accounts reveal the hostile environment which 
the missionaries confronted and endured in 1856. Violence was a 
daily possibility in the Territory, and the missionaries, being 
outspoken opponents to slavery, were visible targets for the 
"Border Ruffians'" attacks. In most cases, there was no 
protection from local authorities, and often incidents went 
unreported. Many settlers found justice in taking up arms 
against there proslavery adversaries. The four AMA missionaries, 
however continued to deplore violence, and looked to their 
religious faith as a source of strength. When describing violent 
confrontations, even when their own lives were endangered, all 
believed that God had directed their safety and would provide 
justice in the future. 
LAWRENCE AND POTTAWATOMIE 
The massacre at Pottawatomie and the "sacking" of Lawrence, 
were major events in the history of Kansas. occurring within a 
week of each other, they gained widespread pUblicity and because of 
their ramifications took on a national significance in the battle 
over slavery. Adair and Byrd were directly or closely involved 
in the events. Their experiences and reports of the events serve 
a dual purpose. First, they provide an indication of some of the 
feelings which affected many of the Territory's new settlers. 
Second, they allow some insight into the complexities of the 
evangelical mind when confronted with violence. 
On the night of May 20, 1856, a large armed force of pro-
slavery men--mostly recruited from Missouri--gathered outside the 
free-state town of Lawrence. Two weeks earlier, the rough pro-
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slavery Judge Samuel D. Lecompte ordered a grand jury to indict 
all members of the Topeka free-state government under the charge 
of high treason. Lawrence was the home of many of these 
governmental officials in addition to the two important free-
state newspapers, the Herald of Freedom and the Free Press. The 
town, a bastion of free-state sentiment, had become a "thorn" in 
the side of many pro-slavery supporters. On the morning of the 
May 21, the troops--now nearly eight hundred strong--descended 
upon the town. carrying five cannon, the men seized the town, 
burned the hotel, pillaged a number of shops and homes, and 
tossed the printing presses of both newspapers into the river. 10 
Both Adair and Byrd lived within forty-five miles of 
Lawrence and experienced some of the tension leading up to the 
town's seizure. Both provided detailed reports of the event 
within their letters to the AMA's Secretary. Adair wrote: 
I have now to say that Lawrence is taken. The Hotel 
destroyed, Gov. Robinson's and G. W. Brown's houses burnt. 
The presses of the Herald and the Free State, thrown into the 
river. All done by Missiourians, Alabamians, Georgians and 
enrolled as the militia of the Territory and armed with U. S. 
arms, and acting under a U. S. deputy Marshall. Lawrence made 
no resistance .•. For some days previous to the taking of 
Lawrence, these desperadoes were scouring the country, 
plundering and murdering ... These are a few of the facts that 
are transpiring. You may well suppose that many here are in a 
state of alarm. For my part I do not feel very much moved. I 
have been expecting this, and even worse than yet happened. 11 
In a letter written a few days later, John H. Byrd provides a 
similar account of the events in a tone like Adair's. 
Robinson and Brown are in peril of their lives. I shall not 
be surprised to hear of their execution, by a mob or by the 
Powers of law ... The whole power of the General Government is 
on the side of the oppressors. There is no alternative except 
war, or slavery ... Justice must [be handed] out to them with a 
strong firm hand, or I believe they will triumph. 12 
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Both letters suggest that the violence at Lawrence was not a 
peculiar experience, and neither seemed unduly surprised at the 
incidents. Their tone indicates that the harassment from pro-
slavery forces had been an ongoing occurrence and that its 
continuation could be expected in the future. Furthermore, both 
Adair and Byrd seem to believe that life in Kansas would only 
become rougher. with the provincial and national authorities, 
supporting the ruffians' atrocities, the missionaries grew 
further disillusioned with a faith in legal justice. Both men 
were beginning to accept that war may be the only way to bring 
justice and freedom to the Territory. 
The massacre at Pottawatomie Creek directly involved Samuel 
Adair. During the late evening of May 24 and 25, five proslavery 
men were brutally murdered at the hands of a radical abolitionist 
and his followers. Over the course of four hours, the fifty-six 
year old John Brown and his force, which included four of his 
sons and three other men, abducted the pro-slavery men from their 
cabins and brutally mutilated their bodies with broadswords. 
Brown's prime motive was revenge for the murders of free-state 
men and daily violence by the "pro-slavery hounds." Although 
none of Brown's victims were actually involved in the murders of 
free-state men, they nonetheless represented, in Brown's fervid 
dedication to abolishing slavery, the force of oppression. 
Stephen B. Oates, Brown's biographer, explains, "The enemy had 
murdered six free-state men since the great struggle had begun in 
Kansas. Now, in killing five slavery men, Brown and his Northern 
Army had about evened the score." 13 
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Brown was related to Adair's wife FIorella and his sons had 
visited the Adair household often and were on friendly terms with 
the family. After the murder, two of Brown's sons, Jason and 
John, Jr., who did not take part in the murders but feared 
persecution, sought refuge in Adair's cabin. Adair provided the 
sanctuary only after the boys insisted they had not participated 
in the murders. 14 
Both were later charged, along with thirteen other men, with 
the slayings. At their trial, Adair was subpoenaed to serve as a 
witness in their defense. Believing in their innocence, the 
minister faithfully attended and testified. While reflecting 
upon his role at the trial, Adair showed compassion for the 
accused men. To Jocelyn, he wrote, "While I have in no case 
attempted to shield a guilty person, or one I thought was such, I 
have tried not to be ashamed of the chains the innocent wore, and 
to do what I could to alleviate their suffering. 1115 
Adair's response to the Pottawatomie massacre provides a 
good look into the complexities of the evangelical abolitionist's 
mind. Immediately following the event he wrote: 
The first stroke in our vicinity was struck last Saturday 
night--five proslavery men fell. One was shot, the other four 
were butchered with broad swords, or some such weapon. Four 
of them were taken from their beds taken out and killed--Some 
of the men killed were men of violence. Particulars I cannot 
give now .... Great excitement has existed here since the event 
among all parties; but especially among the pro-slavery--Some 
are leaving the country terror stricken. If this be the first 
discharge of the gun when it fires backward, they know not 
what the end will be. 16 
Adair provides a clear description of the events and how they 
unfolded. The rather unemotional account most likely resulted 
from the fact that the victims were proslavery agitators and 
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Adair's adversaries. Beyond the historical account, it is 
interesting to note Adair's attempt to find some justification 
for the murders. He reaffirms and strengthens these feelings in 
his next letter, written nearly a month later . 
... What can anyone call it but barbarous, and horrible murder? 
I have no feeling of sympathy with it and no heart to 
apologize for it. Yet justice demands that something be said 
of the character and conduct of the men thus suddenly and 
awfully cut off . 
..• These men, but particularly William [Sherman], had 
repeatedly threatened persons here, and were constantly 
becoming more and more deparate .•. A few days before their 
death these five men threatened to kill one man who lived near 
by, if he did not leave against such a time. Went to another 
man's house, decalared they would burn down his house over his 
head, and the heads of his family if they did not leave--that 
they would clear the entire region of the abolitionists if 
they did not clear out in a few days.17 
Adair's opposition to the savage nature of killings is clearly 
evident. Yet we see through his personal opinions on the 
victim's characters a move to justify their deaths. Hence while 
opposing the brutality of the murders, he expresses support for 
the end result. Murder was clearly a sin to the evangelical 
minister, but against a backdrop where a daily struggle was being 
waged against another sin, slavery, Adair managed to arrive at a 
different moral interpretation of the events. He had concluded 
that Kansas had entered a state of civil war, in which "as many 
proslavery men must die as free men are killed by them." 18 If the 
gun should now discharge against the proslavery forces, Adair, 
while not pulling the trigger himself, could not condemn the 
shooting. 
* * * 
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CHAPTER V 
The Kansas Elections 
"Peace and quiet, with God's 
blessing will characterize the 
future of the territory. It 
will be Republican and I think 
an antislavery state." 
--John H. Byrd 
October 24, 1857 
occurring against the backdrop of "Bleeding Kansas" was a 
struggle for political stability. The test of popular 
sovereignty--as dictated in Douglas's Kansas-Nebraska Act--to 
decide the fate of freedom and slavery in the Kansas Territory, 
reached its climax in the summer of 1857. The violence of 1856 
continued sporadically over the next two years, but the focal 
point in the Territory now centered on the results from the 
ballot box. Douglas's political solution in 1854, granting local 
settlers the power to decide the future of slavery in the 
Territory, produced rigid partisan differences and created 
controversy not only over the future of America's "peculiar 
institution," but also the validity of popular sovereignty as a 
means of providing an answer. 
The political battle in the Territory affected all settlers. 
In varying degrees, the AMA missionaries embraced the struggle 
and participated in the political battle against slavery. They 
reported regularly on the political climate and activity and 
supported political action as a possible means to defeat slavery. 
Later, when the civil War broke out, they recognized the 
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possibility of slavery's defeat nationwide, and hence supported 
the Union's efforts. 
BUCHANAN'S FAILURE 
The uproar in Kansas dominated the national election of 
1856. Kansas had already been gaining national attention with 
the Pottawatomie massacre and the sack of Lawrence when only a 
few days later, Massachusetts Senator Charles Sumner, while 
delivering a condemning speech on liThe Crime Against Kansas," was 
nearly clubbed to death on the U.S. Senate floor by an angry 
South Carolina Representative. The question of slavery in Kansas 
emerged as a major point of difference in the presidential 
election between the Republicans' dashing "Pathfinder," John C. 
Fremont, and the old Pennsylvania Democrat, James Buchanan. The 
election once again focused national attention on the question of 
slavery in the Kansas Territory. 
All of the AMA missionaries were interested in the outcome 
of the Presidential election. Their letters, which often 
contained references to the candidates and their campaigns, 
revealed their support for the Republican candidate, Fremont. 
They viewed the Republican Party, and the Free-Soil party before 
it, as the opponent of slavery and preserver of peace. Just 
prior to the election, Byrd wishfully stated, "If Fremont is 
elected I hope that we may then have peace. 111 It should be 
noted, however, that their support for the Republican party was 
not without reservations and qualifications and will be discussed 
in depth later in the chapter. 
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In the end, Buchanan, carrying five free states in addition 
to fourteen slave states, proved victorious, although failing to 
collect a majority of the popular vote. still, the returns did 
not totally discourage the missionaries' hope for slavery's 
defeat. This optimism allowed Norton to assert, "Notwithstanding 
the unfavorable result of the Presidential Election, I think very 
few are at all discouraged in regard to the triumph of freedom 
ultimately in Kansas." 2 
Not long after taking office, Buchanan turned to Kansas. In 
March, he appointed Robert L. Walker to succeed John W. Geary, as 
the Territory's provincial Governor. Walker, a Jacksonian 
Democrat and former Mississippi Senator, arrived in Lecompton in 
late May, and although a life-long Southerner, he was determined 
to give popular sovereignty an opportunity to work fairly.3 He 
soon found that the free state sentiment surpassed that of the 
pro-slavery population, -and hence urged the free-state settlers 
to participate in the June election of delegates to a 
constitutional convention. 
The mistrust in political leaders sent from Washington is 
seen in the reactions from the AMA missionaries. After the 
violence of 1856, the national government was seen as a 
conspiring force on the side of the proslavery leadership. The 
missionaries viewed the appointment of Walker with the same 
skepticism. In August, the American Missionary reported. "The 
new Governor, Mr. Walker, 'has been here,' Leavenworth City, says 
a correspondent, and 'talks well' on the subject of sUbmitting 
the new Constitution to the People, 'but whether he will keep his 
word remains to be seen. 1114 concerning Walker's effort to 
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recruit free-state voters before the June elections, Adair, the 
most active political observer, worried that the free-state 
voters would be tricked into participating. Describing Walker's 
efforts, Adair wrote: 
strong efforts are now being made to draw free state men into 
the harness in one shape or another. They are subject to 
outrage and they are urged to appeal to the Bogus laws for 
redress. Flattery, persuasion, promises and I fear bribery 
are all to be used to induce some of them to take part in the 
June Election. 5 
In the end, Walker had little success as free-state 
settlers, predicting a fraudulent outcome, continued their 
political boycott. We can assume from their political attitudes 
that the AMA missionaries joined the boycott. In the end, only 
2200 of the 9251 registered voters participated in the elections 
which consequently resulted in a unanimous proslavery victory.6 
Yet a letter by Adair reveals the changing perception of Walker 
among the Territory's settlers. Speaking of Walker, Adair wrote, 
"He has some sense of honor and justice but is in a very awkward 
position. His principles and sympathies are not doubt pro-
slavery. But he is compelled to see, feel and acknowledge that 
there is no hope of making Kansas a slave state by any 
,,7 means •••• 
Soon after, the pro-slavery delegates began assembling in 
Lecompton to start preparations to draft a state constitution. 
The document which emerged in early November was clearly a 
proslavery invention designed to insure the future of slavery in 
the Territory. The Preamble stated: 
The right of property is before and higher than any 
constitutional sanction, and the right of the owner of a slave 
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to such slave and its increase is the same and as invoilable 
as the right of the owner of any property whatever. 8 
The Lecompton constitution also forbade amendments for seven 
years and even those submitted afterwards could not "affect the 
rights of property in the ownership of slaves." Free-state 
supporters were further angered by the Convention's decision to 
send the Constitution directly to Congress without a fair 
referendum in the Territory. The fraudulent election which 
followed accepted the Lecompton Constitution by an overwhelming 
margin. 
The AMA missionaries actively opposed the Lecompton 
Constitution. When a popular vote on the Constitution was called 
by the free state Legislature on January 4, 1858, Samuel Adair 
proudly declared, "As soon as the polls are open, I expect to 
cast a vote against the Lecompton Constitution. Jlg Adair who had 
earlier served as an elected delegate to the free-state 
Territorial Legislation in Topeka, opposed the "madness" of the 
Lecompton Constitution and the Administration's "attempt to force 
it upon the people" of Kansas. 10 
THE MISSIONARY VOTE 
Like many other abolitionists, the AMA missionaries supported 
political action in the late 1850's. Although the Association 
never publicly endorsed a political candidate during these years, 
the four Kansas missionaries sided with the Republican Party_ 
Their support was based in the Party's antislavery message and 
opposition to Southern power. Conversely, they identified the 
Democratic Party with the Southern slavery and the violence and 
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fraud which had plagued the local elections. "The Democrats," 
warned Byrd, "with the old Border Ruffians for leaders, claim to 
be in favor of a free state and a multitude of voters are 
credulous enough to believe them."ll The Republicans, the 
missionaries hoped, would end the Kansas struggle and bring peace 
to the Territory. 
Yet, the missionaries' support for the Republican Party had 
its limits. Eric Foner writes, liThe evidence strongly suggests 
that outside of Garrison's immediate circle, most abolitionists 
voted with the Republican party despite their wish that the party 
adopt a more aggressive anti-slavery position.nl2 The AMA 
missionaries fit into this group. They supported the Republican 
stand against slavery, but disagreed with the Party's political 
motives. The core of Republican ideology, as Foner has argued, 
was the concept of free-labor, not racial equality. The primary 
aim of the Republicans' antislavery platform centered on 
protecting the average white laborer against the degrading 
competition from slavery. The result was that many of the 
Territory's Republican leaders opposed the spread of slavery, but 
also opposed--through black laws--the emigration and settlement 
of freed slaves in the Territory. 
Despite supporting the Republicans, the AMA missionaries 
opposed the Party's attempts to enact black laws and fought daily 
against racist prejudices within their communities. Politically, 
the missionaries, with their unyielding views on human 
brotherhood, found themselves in a definite minority position. 
Many northern emigrants, while advocating the abolition of 
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slavery, also held racist views toward black settlers. They 
opposed slavery in Kansas but supported the legislation of black 
laws which prohibited free blacks from settling in the Territory. 
"Their free soil," as Adair observed of many free-state 
settlers," is free soil for the white but not the black. They 
hate slavery but they hate the Negro worse." 13 Echoing Adair's 
fears, Byrd wrote, til fear that many citizens while they claim 
freedom for themselves are not willing to yield the same right to 
the those 'guilty of a skin not colored like their own. ,,,14 
The Kansas missionaries worked tirelessly against the black 
law legislation. In 1855, Byrd had been selected as a delegate 
to attend a convention for establishing a Free-State Party in the 
Territory. However, when the Convention voted on a resolution 
that would exclude blacks from settling in the Territory, Byrd 
was the only member of the thirteen member committee to oppose 
the measure. 15 A similar incident involved Harvey Jones. While 
attending a free state convention in Lawrence in August 1855 
he--like Byrd--refused to support a platform implementing the 
black laws. And in a letter to Jocelyn, Horatio Norton 
explained: 
The Black Law is what we are most afraid of in forming a 
free-state platform. Many antislavery men are disposed to say 
let us have a constitution or a platform excluding all colored 
persons from this state. An we can without difficulty sweep 
all before us--Wed can sit at defiance all the efforts of ... 
the south. But if we divide or do not secure the vote of 
those western and southern men who are so oppressive to the 
Negroes, slavery will be established ... But I cannot--whatever 
others may do--join in committing one wrong even to prevent a 
greater evil. I will not vote for a constitution that I would 
trample on the next day £f a case should secure in giving me 
to carry out black laws. 6 
By 1858, when efforts were underway to establish a free-
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state constitution, both Jones and Adair continued to express 
reservations about the Republicans' lack of commitment to 
egalitarianism. Jones' fear over the creation of a racist 
constitution by free-state legislators is apparent in his 
assessment of the Constitutional Convention in the summer of 
1858. 
Politically we have great reason for gratitude. The power of 
the beast is broken. The recent Convention at Leavenworth has 
given us a Constitution worthy of Kansas. It is a noble 
instrument, and exceeds the hopes of the most antislavery 
portion of the people. We did not fear a "black law, .•. but we 
did greatly fear, and almost expect that the same principle of 
proscription on account of color or race, would be recognized 
in the present Constitution. We are relieved and gratified. 
There is no word "white" in it. We have a Constitution for 
which all can vote. 17 
A year later, Samuel Adair attended the organizing convention of 
Kansas Republicans. He was, however, disappointed to find that 
the delegates lacked his commitment to moral principle. "The mass 
of the convention," Adair stated, "was too conservative for me 
and afraid or unwilling directly to meet the real issues of the 
day. Human brotherhood they manifestly do not hold as part of 
their creed. ,,18 
Adair's remarks reveal the extent to which the AMA 
missionaries could support the Republican party. They were not 
politicians, but instead evangelicals who believed that 
conversion was the best way to defeat slavery. Their primary 
weapon against the slave power was Christianity. They preached a 
gospel, manifested during their years in Oberlin, which 
emphasized the importance of human brotherhood and Christian 
morality. Their concept of universal brotherhood judged no race 
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superior under the eyes of God. "May God spend the time," Byrd 
prayed, "where men shall recognize the brotherhood of the whole 
race. 1119 This position was uncompromising: "all partial views on 
human brotherhood must be discarded by those who hope for the 
favor of God." 20 
Politics could never embrace such a notion. Consequently 
the AMA missionaries supported the efforts of the Republican 
party, but failed to completely endorse its agenda as the 
panacea to the Territory's malediction. They looked to a higher 
power for the answer, and always believed that God's will would 
lead them to the solution. Adair articulated this view in his 
opposition to the use of violence to displace the provincial pro-
slavery legislature in 1857. While a delegate to the free-state 
legislature in Topeka, he opposed direct military action, 
believing instead that the will of God, "may preserve us from 
doing wrong·, and lead to such action as shall wound slavery the 
most severely and tell the most for God and human rights. 1I21 
When the Civil War broke out in 1861, the AMA missionaries 
relied on this faith in God to remain optimistic and supportive 
despite the daily violence and atrocities. Although all were 
supporters of nonviolence and none participated directly in the 
fighting, the missionaries accepted the violence of the war as 
God's plan to rid the nation of slavery. Writing to the AMA 
Secretary, Jones asserted, "I am afraid that our government and 
many of our people are still unprepared to do justice and let the 
oppressed go free--If so, the Lord send us as many defeats, and 
disgraces, as may be necessary to make us willing to do His 
will." 22 Adair echoed Jones' sentiment when he stated, "Slavery 
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must fall and the nation be chastised. But how soon the first 
will be, or how severe, God only knows." 23 By viewing the War as 
part of God's will, they could be supportive of an event which 
was causing thousands of casualties. 
The AMA expressed a far different view of politics than the 
Garrisonian abolitionists. Unlike the Garrisonians who charged 
that the National Government upheld the institution of slavery 
and believed the constitution was merely a "Covenant with Hell," 
the AMA missionaries supported the Constitution as an antislavery 
document and participated in the Territory's politics. At the 
outbreak of the Civil War, when Garrisonians was still condemning 
Lincoln, the AMA passed a resolution which deemed "it a sacred 
duty to uphold our present Administration in sustaining 
constitutional government. 1I24 
Yet, although they supported governmental action to end 
slavery, the missionaries' antislavery impulse was found in the 
strength of their religious commitment. They supported the 
Republican's political agenda until it transgressed the 
boundaries of Human Brotherhood and then confronted the racial 
prejudices of the free-state settlers with a message based on 
Christian morality. Their goal was to convert the Territory into a 
land of brotherhood. 
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EPILOGUE 
The three surviving missionaries, Samuel L. Adair, John H. 
Byrd, and Harvey Jones, (Norton died in August 1857) remained in 
Kansas past the end of the decade. The violence and political 
turmoil which plagued the Territory between 1856 and 1858 receded 
and sense of civility gradually emerged. Towns grew, 
transportation improved, and life became more comfortable and 
manageable. Finally, the political battle over the admittance of 
Kansas ended in January 1861 when Kansas was officially accepted 
as a free state. 
Each of their commissions with the AMA had expired by 1863. 
The Association's financial resources had been decreasing since 
the start of the Civil War and now that Kansas had been accepted 
as a free state its importance as an urgent field for labor had 
also declined. However the former missionaries continued to 
correspond with the AMA's Home Secretary, and sent financial 
contributions when possible. 
Adair and Byrd remained in Kansas for the rest of their 
lives. After nearly eight years of service in the Territory, 
Adair's final commission ended in October 1862. Shortly after, 
he accepted a post with with the United States Army as a Chaplain 
at Fort Scott, where he cared for injured soldiers, provides 
spiritual guidance and preached regularly. He remained at Fort 
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Scott through the winter when he was transferred to an army 
hospital in in Leavenworth. In the Summer of 1865, he returned 
home to Osawatomie where he continued to employ his philanthropy 
as a Trustee, and later Chaplain, of the Kansas State Insane 
Asylam. After nearly forty four years in Kansas, Adair died in 
his home in Osawatomie in 1898. 
Byrd also remained in Kansas. His last commission with the 
AMA expired in December 1862. In the fall of 1861 he moved to a 
government farm at Fort Leavenworth where he served as 
Superintendent for thirteen years. In 1883, he moved to Lawrence 
where he preached occasionally and spent most of his life 
farming. On July 29, 1897, nearly eighty-one years old, John 
Byrd passed away. 
Harvey Jones left Kansas in the Spring of 1860. He returned 
to his birthplace in Pennsylvania to care for his aged parents 
and contemplated starting a collection agency for the AMA. At 
the end of the summer, he was commissioned for one year, by the 
AMA, to serve as pastor for the Congregational Church in 
Kellogsville, Ohio. He remained in Ohio for four years when he 
again set off for Kansas. Over the next twenty years he remained 
in Kansas living briefly in Geneva, Valley Falls and Fowler City. 
For three years, he was employed by the American Congregational 
Home Missionary Society as Superintendent of Home Missions in 
Kansas. Afterwards, he resided over the pUlpit of a number of 
small Congregational churches. In 1888, he set off for 
California where he continued preaching until his death on April 
1, 1901, in Pasadena. 
For the four Oberlin-educated missionaries, the emigration 
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to Kansas proved not to be simply a transitory stop. Adair and 
Byrd resided in the prairie state for over forty years, and Jones 
spent nearly twenty-five years. During the political and social 
turmoil in 1856 and 1857 many Kansas emigrants returned to their 
homes in the East. However, to the four men and their families, 
even the periodically life-threatening struggles were not enough 
to overcome their religious vision, and force them to turn back. 
In spreading the Gospel of human brotherhood and encouraging 
conversion, they believed they were fulfilling God's will. They 
relied on their faith in God and salvation for their strength in 
times of fear. Filled with the perfectionist impulse, the four 
men were confident that conversion would provide the solution. 
Their mission was to reform Kansas regardless of the inhumanity 
of their adversaries. Determined that evil could be eradicated, 
they showed no signs of self-doubt. None ever spoke of leaving 
the Territory and when statehood was achieved Kansas naturally 
became their home. 
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